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SAVING FAITH IN THE .Q!& TESTAMENT 
A Thesis 
presented to the faculty of 
Concordia Seminary 
St. Louis, Mo. 
by 
Frederick L. ·Miller 
1n partial fulfilment ot the 
requirements for the degree 
ot 
Bachelor of Divinity 
Savin__g Faith in the Old Testament ---
1. The Problem: Since faith in Christ is absolutely 1nd1a-
pens 1ble for salvation; and since by faith in Christ the people 
of the o. T., like those of the N.T., must have been saved, since 
there is salvation 1n no other name (Acts 2, 42): we must be able 
to find this faith expressed or implied in the o.T. There is su.t'-
ficient testimony in the N.T. for this faith ot the people of the 
Old Covenant, and so for Christians our problem is no problem; but 
when we deal with J ews, and when we consider the matter histori-
cally, we are thrown upon the O.T. alone, and from that alone we 
must prove our propositions . From this standpoint the writer read 
through the o. T. cursorily several years ago, and he was struck by 
the scarcity of expressions on the faith of the people of God. When 
these occurred, he found them too general to be fixed on the Mes-
siah. He was likewise struck by the total absence of all expla-
nation of the "types" of' the Messiah, which are so often used as 
testimony for the faith of the Jews. Ecclesiastical bywords dwin-
dled: "Faith" occurred only once; and ~Messiah", reterring to Christ, 
only six times, three cases of which are doubtf'u.lt. Accordingly he 
set himself' the problem of investigating the o.T. to find •taith" 
1n it; not general faith, but saving taith, specific faith 1n the 
Messiah. 
2, Sources: The only primary source is the O.T. We shall 
stress the Pentateuch both because of its date• and because or 
its importance to the Jews, who considered all the rest of the o. 
T. merely exposition of the Pentateuchff>. Without further proor 
we shall assume that the Massoretic text is the correct one, the 
-----------------------------------------------------------------
•We consider it the f'irst book of the O.T. canon. 
iHrKoheleth rabba 63d: Wenn Israel wl:lrdig gewesen wire, so hltte 
es auszer der Thora keiner weiteren Offenbarung durch die Pro 
pheten und Kethubim bedurrt. Taanith 25: Ia etwas geschr1eben 
1n den Kethubim, was n1cht angedeutet wire 1n der Thora'! Weber 79 
true Word or God. To enter upon emendation theories and LXX er-
rors in the case of any of our proof texts would carry us too 
far afield. Moreover, we shall also assume that the written Word 
was the clearest exposition of revelation or which the prophets 
were capable. We hold that Isaiah, tor example, could not speak 
more definitely of the Messiah than he did. He could not possibly 
explain his own prophecies as we explain them today 1n the light 
of the N. T. He had reached the limits of his knowledge or the 
Messiah in his book. 
As secondary sources we shall use the N.T., the Apocrypha, 
and the Targums. The N. T. and the Apocrypha will be used tor 
historical testimony only; and the Targums cautiously, since they 
do not accurately represent the views of the true Ism.elites. 
3. Method: Since the Hebrew for believe is the h1ph11 or 
~, we shall examine this word, together with pertinent deri-
vatives, very closely both for its essential meaning and its con-
tents, studying each passage 1n which it speaks or taith 1n God. 
In the same wa y we shall treat its synonyms, n~~ and \\~P,• This 
is the chief work of this paper. 
In the second part we shall then glance at O.T. theology 
about sin and its remission, justif'ication, righteousness; at 
a representative type; and especially at Messianic prophecy: 
For if we can establish that the whole view ot the o. T compels 
one to include Christ, we shall have gained our point, even though 
•~aith" itself is not definitely defined. We shall illustrate f'rom 
certain confessions of the patriarchs. Here, naturally we shall 
have to proceed in a rational way; tor we are trying to use the 
Q.T. to compel Jews to go to the N.T. 
I 
4. Etymology and essential meaning ot ~ : The root meaning 
or~, as it is round 1n various Semitic languages, it !g be !.!£!!, 
to be reliable. It occurs in three conjugations: qal, niphal, and 
hiphil. In the qal only that active and passive participle are 
found; the active denoting one who is firm, the support, the master: 
the nurse (Ru. 4, 16 of Naomi), the foster-father (Est. 2, 7 of Mor-
dicai). The passive participle (only 1n Lam. 4, 5) denotes those 
who are supported, those who are raised. The n1phal is only 
partially passive. It has a large number of meanings, in all or 
which the root meaning is evident; but the passive sense appears 
1n the meanings to be confirmed, to be established; then, to be 
durable, faithful, trusty. Thus 2 Sam. 7, 16: The throne ot Dav-
id's descendant is established rorever. Is. 1, 21: Jerusalem was 
once a city that was faithrul to Jehovah. 
In a general way we can say that the hiphil is the causative 
of the qal, 'to be firm'. 1 To believe' means to make something 
your support, your firm basis and foundation. This is an active-
causa t 1ve sense. 
, 
It corresponds exactly to the Greek ,ua'ttVE.lY 
and the English 'believe•. The hiphil is construed with ,a, i, ~. 
; \ . 
and ""llli.. The prepositions ?; and ,2 rule out the declarative sense, 
'I 
1 to declare one .firm' , on the analogy ot 1~r·7~}}, 'to declare righte-
ous•. And the cons truction with~ is the very strongest: 'To be-
lieve in' means •to build upon', to ground one's self 1n1 • More-
over, we distinguish between a civil and a religious usage or , .. ~n. 
I I •.♦:t •: 
That is civil usage when the object ot believing is worldly arraira 
or men. The relig ious usage occurs when the object is God or aa-
cred matters. According to Gesenius, occurs 50 times 1n the 
canonical books and once 1n the Apocrypha. Deducting the parallels 
there are 17 instances of the civil and 19 ot the religious usage. 
The c 1vil usage or r o~:>i : There are a tew instances 1n which 
) . ·: : , ·: 
the meaning •to believe•, •to make (something) the tirm toundation' 
are doubtful. In Job 39, 24 it is argued that the meaning ought 
to be •stand fast•. The construction is with~• "And not does it 
believe when the trumpet sounds." The horse is charging and it does 
not rely on the sound of the trumpet; i.e., it doesn't heed it. 
Hence, believe is correct. The correlate of ,
1
g~p is a word, 
a sound of some kind, a speech, a promise. Whenever the object 111 
a person, we have the pregnant construction; i.e., the person stands 
for his promise or his words. Thus Ju. 11, 20: Sihon did not be-
lieve Israel; i.e., the promise of Israel not to destroy anything 
1n his land. 2 ( 1n the sense of Zu ) introduces the statement 
believed. Thus Ex. 4, 5: They will believe that there appeared 
unto you Jehovah. The rather weak construction with~ occurs most 
frequently 1n the civil usage. Is has the meaning ot 'leaning on' 
to support one's self with the belief. Thus Gen. 45, 26: Jacob's 
heart fainted, for he believed them not. He did not accept their 
word as true and support himself on it, and thus strengthen- his 
heart. The construction withl denotes limited reliance; but 
with 1 it is unconditional reliance. This is brought out especial-
ly by 1 Sam 27, 12: ~ L£i~~t J D)!.,,"'1 : And Achish believed David. 
• ,- T T ) u -: - -
Al though David was an Israelite, Achish trusted him unconditionally, 
grounded himself upon his faithfulness, because he seemed to have 
cut himself off from his own people by ravaging their country. That 
this was unconditional reliance 1a shown by the tact that Achiah 
made him "keeper of his head." -- ill ot this is important to show 
--------~-------;;;;c-:,~-.---------------------
Just what the conception of the Jew was of believing. But it 1a 
1n the religious usage that we expect to find saving faith expressed; 
and therefore we shall consider each passage more carerully. 
5 • Religious use or \Ip@,: In a general way the points de-
rived above hold here, too. They may be swmnar1zed as follows: 
1. J"'QN> always means 'to make something one• s firm support or ) . .. ,, •: 
foundation.' 2. According to the relig~ous usage the object or 
faith is always directly or indirectly God. 3. The correlate or 
faith is always a word, and here especially the word of prophecy. 
4 • ~ and 1 are applied to show a weaker and a stronger relation 
respectively. 5. We shall attempt to establish that the founda-
tion of faith 1n the o. T. is Christ, the Messiah. 
a) Gen 15, 6 is the first passage 1n which~ occurs. The 
situation is this: Abraham, returning from his victory over Ched-
orlaomer, was disturbed, perhaps on account of the possible conse-
quences of his attack, more 'probably on account or his childlessness. 
When God appears to him and encourages and strengthens him, Be for-
bids him to make Eliezer his heir, and promises him a race or descen-
dants that shall be like the stars 1n number. Thia, as well as the 
rest of the occurences of the chapter, takes place _!e ~ vision (Gen 
15, 1: ~~n~:a.). But 1n v. 6 follows an historical notice: An he be-
·: - : - -
lieved 1n Jehovah and He counted it to him righteousness." This is 
a detached statement. The, is a, consecutive and does not bind - -
the sentence to the promise of the preceding verse alone. •Believe• 
cannot here mean t-ha.t Abraham simply thought, this promise or earth-
ly seed is going to come true; believed 1n the sense that we believe 
some report. But it means he made Jehovah his foundation and did 
that continually as a matter of habit(•). As its correlate, 
-------------------------------------------------------------~----
--er. Gesenius Grammar 112 ss; so also Driver and K8nig. 
has a word. But 1n this case the •~rd 1s not Gen 15, 5 only, but 
all the promises of God. It is signif'icant that~, the strongest 
preposition, is used. Abraham grounded his faith in God,»)»~• the 
God or mercy, the "lam that I am" and "I am with you," the unchange-
ably Gracious. Also by this name reference 1s made to the many 
promises which Abraham had received, By tradition he heard Gen. 3, 15. 
Directly he had received Gen. 12, 3: "In thee shall all the fami-
lies of the earth be blessed." These plainly Messianic passages are 
included by the » :\r-.,1 rwn,. And that Abraham understood them to 
... ) . ·: :, ·: : 
be Messianic will be brought out 1n the next section(•). And 1n 
Gen. 15, 5 the seed of Abraham, which was to be as the stars ot the 
heaven, was not only the carnal seed--that's evident from God's 
statement about Ishmael, Gen. 21, 12--but especially the spiritual 
seed, the children of Abraham in the sense ot taithf'ul believers. 
This .faith God counted to him tor righteousness. ~ has the - ... 
meaning o.f rechon, count, account, think, credit. In no way does 
it indicate that Abraham was 1n himself righteous. So it faith 
was accounted to him, there was not any merit in his works. Bot 
his blind obedience (Gen 12, 4), not his courage due to trust 1n 
Jehovah 1n the time of trouble (Gen. 14, 14), but his faith was 
counted to him tor righteousness. Hence, it is ridiculous to think 
that here means simply assensus, agreeing that God was tel-
ling the truth. This is tiducia 1n the mercy ot God wrought through 
the promised Seed ot the woman. -rs~-:~ 1s the proper conduct, recti-
tude, integrity. The Robinson translation ot Geseniu~ Lexicon ex-
plains "counted it to him tor righteousness" as "held it as a proof' 
of his upright sincerity and piety.• But this does violence both 
to :i.~n and to -np7~ . As the words stand, they mean that God counted 
Abraham righteous because ot his faith. 
--~------------------------------------------~-------------------* Below, P. _. For Christians, Jo. 8, 56: "And saw it." 
This sense is emphatically brought out by St. Paul · 1n Rom. 4 
and Gal. 3. In the former passage Paul is speaking to J'ews--1.t' 
not exclusively at least partially. He 1s trying to bring proor 
for his statement that a man is justi.f'ied by raith without the 
deeds of the law (Rom 3, 28) ~ that!!!,!! .faith rests upon Christ 
{Rom 3, 24). He would have been cutting his own throat with hi.a 
argument, it his Jewish correspondents had not understood this pas-
sage to mean faith in the Messiah. And what has he to say or the 
righteousness of Abraham? "To him that worketh is the reward not 
reckoned of grace but or debt. But to him that worketh not, but 
believeth on Him that justif'ieth the ungodly .his raith is counted 
for righteousness • 11 
Another argument, that this righteousness was impnted, is set 
forth by st. Paul in Gal. 3, 17.f'f. The Law or God was not yet pro-
claimed when this imputation of' righteousness was made. Hence, A-
-braham•s righteousness was not from the Law. Hor had the covenant 
' 
yet been established with circumcision aa its sign (Gen 15, 18). 
Hence, it wasn't the covenant that brought righteousness. It was 
faith and faith alone, that was reckoned to Abraham f'or righteous-
ness. Did that faith embrace only the promise ot a . large ramilyf 
Not at all\ Abraham recognized in his promises ot seed a conti-
nuation of the promise to Eve. the Seed that should crush the ser-
pent's head, the Seed which Eve thought she bad born when she brou.gbt 
forth Cain, which she called "Lord •11 
b) The next passage 1n which Y'"?~~ occurs is 1n Bx. 4, where 
God appoints Moses to deliver the children or Israel. It 1a signi-
ficant that here the Angel or the Lord is dealing with lloaea. The 
Angel of the Lord it is, who says •1 am that I am.• Ro created an-
gel could make this assertion, even as representative ot Jehovah. 
And even if' he could, the Angel or the Lord cannot be a created 
angel because he allows men to worship him (Ju. 6, 20), which not 
even the great angel of Rev. 22, 9 allows (ct. v. 13); hence, Be 
is Jehovah. But He is distinct trom Jehovah, because 1n other pas-
sages He speaks of Himself apart from Jehovah (Gen. 22, 16; Ju. 6, 
12; Ju. 13, 16; but especially Zech 1, 12). Therefore He 1a Christ, 
the Savior, the Massiah. 
Here, then, Moses is 1n direct contact with the Messiah. And 
Moses knew that the ~ngel of the Lord was the Messiah. It 1a even 
very possible that "Angel or the Lord" was one or the names or the 
Redeemer 1n those days, because Jacob calls Him that name 1n Gen. 
48, 16: "The Angel which redeemed me trom all evil." "Messiah" 
occurs for the first time 1n 1 Sam 2, 10. Other possible names 
were "Seed of the woman;• (Gen. 3, 15); "Shiloh" (Gen. 49, 10); 
and perhaps ~~h (derived from Gen. 48, 16). 
Mos e s first says, "They will not believe me." 
Here it is not the person but the word of Moses that they would 
not make the firm basis of their faith. And the word ot Moses was 
the word of the God or Abraham, Isaac, and Jaco~, Ex. 3, 17: I will 
bring you up out of the affl·iction or Egypt unto a land .t'lowing with 
milk and honey." Now God is the Godot the promise: •1n thy seed 
shall all the .nations of the earth be blessed. What but thia pro-
mise and the preac~ing or the Word held the Israelites together du-
ring the time between Joseph and KosesT So when it aa7a (v. 31), 
"The people believed," it means that they made the statement ot 
the Lord their foundation. In this the intellectual conviction 
and the confidence in God are implied. For signs were perror-
med to convince them. They had been under the impression that 
God had forsaken them. By these signs and especially by the 
report of Moses they were reassured of God'B attentive care, 
and of His grace. It was the God of their fathers that was 
speaking to them, the _God who had promised them a Kessiah. 
c) Ex.14,31: And the people teared the Lord, and believed 
1!!. Jehovah and in Moses, Hie servant•. Here the imperfect 
33~0~~ with 2 is used again. God had delivered them from the --~ . 
pursuing Egyptians by covering the latter with the ~ed. Sea. 
This deed filled them with fear before the holy Judge of the 
ungodly. They recognized themselves as part of the ungodly. 
Hence here faith is opposed to works; for Israel RI conscious 
of its unrighteousness, of the fact that God might ae well 
have overwhelmed them. But they also believed in God, their 
deliverer and Moses, the mediator, God's servant. As so often, 
the statement of faith is here absolute. But what can it mean 
when Israel believes in Jehovah? Their faith certainly inclu-
ded more than the mere deliverance from bondage in Egypt. It 
included faith in the covenant. 
a pact, an agreement. But when it is made with God, it is mere-
ly a promise on God's part. The covenant to which the children 
of Israel. were referred is the one that is stated in Gen.17,2-8: 
God promised to give them the land of Canaan, but that was only 
a type of the everlasting covenant, because as a people they 
had a glorious future mission to all peoples, Gen.49,10. He 
would be their God and they would be Hie people. No mention 
is made of any specific time; as long as He is God, so long 
-10-
he will be thei~ God. Since He is God in eternity, so eternal-
ly will He be their God. Moses bears witness to this again 
in his psalm of deliverance: Ex.15,13 - •Thou in thy mercy 
hast led forth the people which thou hast redeemed: thou hast 
guided them in thy strength unto thy holy habitation•. And 
after speaking of the fears of the people whom He would drive 
out before them, he continues in v.l?: •Thou shalt bring them in 
and plant them in the mountain of thine inheritance, in the place, 
O Lord, which thou hast made for thee to dwell in, in the.!!!!!,-
tuarx, o Lord, which thine hands have established•. That •re-
demption" refers to deliverance from temporal and eternal dan-
gers and troubles is clear from Gen.48,16: "The Angel who re-
deemed me" where bondage is not even thought of; and Job 19,25: 
"I know that my Redeemer lives", where eternity is directly in-
volved. That Redeemer was the object of faith of the Israelites 
whenever it is said of them - "they believed in the Lord•. 
d) Num.14 1 11 - "How long will this people provoke me? How 
long will it be ere they believe me for all the signs which 
I have shewed among them?" 
--i1.:i~ 
r1,p1 ~n ~hl~ ~ • The spies had reported so on the gigantic in-
• I 
habitants of Palestine. The people openly murmured yea wailed 
and wished themselves back in Egypt. When C-leb and Joshua 
told them to trust in the · Lord, they wanted to stone them. 
They did not believe in God's promise. No matter how many 
obstac.les arise, no matter how impossible the :fulfilment may 
seem, they ought t o have believed and trusted in the bare 
word. 
Num.20,12 shows that God includes minor details in the 
-11-
faith which He wants of His servants. He has told Moses to 
speak to the rock and it would give forth its water. (Num.20,B). 
Moses asked: "Will we fetch you water out of this rock?• NWD• 
20,11 and he st r uck it twice with his rod. The Lord says: 
"Because ye believed me (~~)not to sanctify me before the 
children of Israel, therefore ye shall not bring this congre-
gation unto the land which I have given unto them". Of course, 
there is no direct reference to the Messiah in this •believe•; 
but since in euch minor details God required of His servants to 
stand firmly upon the basis of His promise He certainly must 
have demanded faith in respect to His universal promises. 
Doubting even is unbelief. 
Deut.9, 23 is practically parallel to Num.14,11. But it 
brings out a new pha se. Moses tells the children of Israel 
of the same incident: "Then ye rebelled against the command-
ment of the Lord, your God and believed Him (i~) not, nor hear-
kened to His voice". The opposite of believing is rebelling. 
e) II Kings 17,14-15 speaks of the downfall of Ephraim. 
The context tells how time and again these people were warned 
to keep God's commandments. "But they .did not hear and they 
hardened their necks as the necks of their fathers who did 
not believe in .Tehovah their God• :~"'fl.?¥: m~"'i 1➔--~ ,4', •~" 
__ • Hardening their necks, :OJl"W ,~p! 1 , ( German -
hartnaeckig sein) means "to be stubborn•. Aa a rule it ia 
connected with not hearing, especially not hearing reproof 
(Prov.29,1). (It is not the same aa 'hardening the heart• 
((Ex.?,3;Deut.2,30;15,?;Ps.95,8;Prov.28,14;II Chron.36,13)) 
because it is joined to this in It Chron.36,13. Hence 
hardening of the heart is stubbornness in not al.I.owing God 
-12-
to turn the heart toward His word ((II Chron.36,13;Ex.7,3)); 
but hardening the neck is stubbornness in a proud, unbending 
way. The former is the sin against the Holy Ghost; the lat-
ter is rebellion against God which may be permanent or merely 
temporary. This rebellion is the opposite of be1ieving.) 
It is not quite synonymous with "hardening of the heart•, but 
it comes very close to that. Both are grievous rebellions 
against God. And both are unbelief. The Jews did not hear, 
or if they did hear they were stubborn, they hardened their necks, 
resisted, did not accept. Why? Because they did not believe 
in Jehovah their God. They did not allow their prophets to 
reprove them, not because they thought the prophets weren't 
speaking the Word of God, but because they didn't believe in 
Godt They did not make God the firm foundation of all their 
actions. Verse 15 tells us that they turned to vanity and went 
after the heathen, i.e., practiced idolatry. Again, we have 
no direct reference to the Messiah; but again the Messiah ia 
not excluded. Faith in Jehovah includes faith in the Kes-
siah. 
f) II Chron.20,20: •Believe in the Lord your God, ao 
shall ye be established; believe His prophets ( 1');('1'l'1) • 80 
~ . : . 
shall ye pro~pert" says Jehoshaphat to JUdah aa he goea to 
see the fulfilment of the promise that he will win over Moab 
and Ammon without fighting. This passage definitely connects 
"believing in Jehovah" with "believing in His Word• which comes 
through the prophets, and particularly with .the words of pro-
mise. For our purpose it is not necessary to enter upon the 
play on words in the exchange of the Nif. and the Hif. Exact-
ly the words of the first part of the verse would be: •vake 
-13-
Jehovah your God, your firm foundation and you will be estab-
lished, made firm". Only by believing will they actually haTe 
something firm under them. And what are they to belieTe es-
pecially in this case? The king goes on: "BelieTe Hie pro-
phets and you shall carry out your business~ you shall succeed. 
-
11?~ in the Qal means eindringen, durchdringen, gelingen; here 
it is used in the Hpih.: durchfuehren, durchsetzen, zu Sieg 
fuehren, be successful, be prosperous, to put something through, 
to win the victory. ~~13 interests us a little more. In Tiew ... 
of the fact that the "prophets" did not concern themeelTee ex-
clusively with the religious affairs of Israel, but also pro-
phecied in civil affairs as here (TV.14-l?J, we do not approach 
any closer to our object by this passage than by the preTiow, 
ones. And yet, in view of the fact that the prophets concerned 
themselves mainly with spiritual affairs, and that they were 
publicly commissioned to proclaim the word of God, to explain 
the existing Scriptures, as well as to tell the future, they 
bring us close to the Messiah. For of Him was their chief' 
message. Of rtim they spoke and prophecied, to Hi~ they pointed 
also by means of and in connection with civil affairs. This 
we shall see very clearly when we treat Is.7,9. Jehoshaphat 
was using this good opportunity to bring his people to the 
true worship. He wanted them to be established absolutely, 
not merely against Ammon and Moab. It was in line with hie 
general policy (2 Chron.l?,3.4.6;2O,3.4) to establish the wor-
ship of Jehovah. Hence, now he uses this opportunity to impress 
upon lsrael that t~e spiritual side is everything for success. 
So after all thi s reference to the prophecy is a reference to · 
-14-
spiritual prophecy and one step toward Messianic prophecy. 
In the Psalter our instances are not so illuminating because 
they are often in disjointed sentences. 
g) Ps.27,13: "1. ~ fainted unless I had believed to 
eee the goodness of the Lord in the land of the living•. _z_ 
le the sign of the inf., not preposition with \'1?¥.,,"~• .1.:"'llD 
means beauty, glory of God, happiness, cheerfulness, goodness 
of God (Guete Gottes ) . In Ps.25,? it is parallel to 'PTT• 
·: ·: 
the grace of God, end Delitzsch calls it plainly the 
In Ps.31,20 Delit zsch says ~"1st der Inbegriff des Guten 
welches Gott den Seinen zum fortwaehrendem, immer vollerem 
Nieszbrauch aufgespeichert". Accordingly ~also includes 
~~~~ of v.l. µ~~ is help, deliverance, aalvation, especially 
from God. In Is.5l,5 p~~- is brought together with_ and 
made parallel to !i~ 71 LU~ which is P?W~• In Ps.85,? it is 
joined with grace and certainly points to eternal salvationi 
"Show us thy mercy, oh Lord, and grant us thy salvation• ·. 
"God of salvation" is a regular phrase: Is.l?,lO;JU.7,?; 
Hab.3,18 and salvation refers to eternal salvation. (Ps.18,4? 
is doubtful, but since it is parallel to •rock", it looks 
also upon eternity.) "Horn of salvation•, the expression which 
Zacharias uses of the Messiah, has a Messianic meaning in 
2 Sam.22 ,3. David had a promise that .he would see, (i.e., ex-
perience) this goodness of the Lord in the land of the living 
(while he was yet alive). And since he made this promise, which 
is MesRianic, his firm foundation, his heart did not faint, fail. 
· But to get back to our r~¥,~• we find it here closel,JI connected 
with Messianic eXJ)ressions. 
h) In Ps.78 "believe" occurs a number of times. The paalm 
is a review of Israel's history, and it shows the unbelief ot 
the 'Fathers•. Faith consists in building upon God's promises, 
"setting hope in God", "not forgetting the works ot God•, and 
"keeping His commandment"; i.e. holding fast His Word. They 
were a rebellious nation, these infidels, and "their spirit 
was not steadfast with God". 
v.22 we read: They did not believe in(,:) God, and they did not 
trust in Hie salvation. Here )~~ and n~7are set parallel. 
And here occurs the we:>rd of the Messianic hope l\')':'li.i~, salTa-
tion. (Gen.49,18.)~ That was the worst crime of the tathera: 
they did not make God their foundation and they did not trust 
in His salva tion. Faith according to this parallel cannot 
be mere knowledge, it can also not be mere assent to the state-
ment of another; but it means reliance upon, a blind trust in 
God and His salvation, His redemption through the Kessiah. 
V.32 shows that this unbelief is sin. That the miracles ot God 
are mentioned is metonomy for God Himself. Ps.106,12 and v.24 
brings the story of Israel in 1the exodus once more without 
special new features. 
i) Ps.116,10: The translation is much disputed, but accor-
ding to the LXX St.Paul quotes: ini'crc£vc:ro.. J,;, tAi.A.,,c-1o; Delitzsch 
objects that~ is made equal with -¥4, in this translation. 
Strictly epealting it ought to be translated: •r have believed 
because I am speaking". But by this the sense is not changed 
because the speaking is a sign of what goes on in the heart, 
the believing. Delitzech's translation: "Ich glaube nun 
wenn ich sprechen musz, Ich bin gebeugt gar sehr•, taking~ 
.,. '3/· 1' 2., 
I 
as temporal, "when" is permissible but not necessary. But 
believing is absolute in either interpretation; whether 
speaking is the sign of faith, or an appearance simultaneous 
with faith. Note that this faith goes back logically to TV.5-9: 
"Gracious is the Lord and righteous; yea, our God is merciful•. 
The gra~e ( ~~~) of God consists in not rewarding us according to 
our iniquities but in removing our transgressions from us as 
far as the east is from the west (Ps.103,8-12); and His r6ght-
eousness is His keeping of promiaes~ Certainly here we have a 
close approach to the messianic idea. For God is gracious through 
Christ. (Gen.3,15). It is, as we shall see, strictly O.T. 
theol ogy to find the Messiah behind the forgiveness of sins. 
J) Ps.119,66: "Teach me good judgment and knowledge; for 
I have believed thy commandments", J\~~;~~7 Here we come into 
contact with the mediaeval Jewish view of the Messiah and faith: 
Faith in His coming and in His redemption did not uclude lega-
lism. The Messiah would not take away personal sin. He would 
be a leader, as the Millenialists think of Christ in the king-
dom of a thousand years. Albo says that faith in the Kessiah 
would curtail the full significance of the Law in salvation. 
The teaching aoout the Messiah is the doctrine of hope. llan 
is justified by his own righteousness before God. The Kessiah 
will bring temporal blessings to the righteou•. Faith in the 
Jewish sense is knowledge and assent to the Law of God. Pe. 
119,66 seems to support this view.-But while we concede that 
-r,,~;p') usually means command, yet it also has the 1Jider meaning . ~ ' 
of "instruction", 11 direction", and "rules " in general. ~ 
means to arrange (anordnen) as well as to command. And so it 
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here means they believed in the direction of God. Thia is 
brought out by the following verse: "Before I was afflicted, 
I went astray; but now have I kept thy Word". This is not 
a boast of David's that he was fulfilling the Law because this 
is inspired self-analysis and therefore inf"allible. It would, 
however, conflict with Ps.143,2 if it were meant to convey the 
idea of perfection. More of this, however, in the second sec-
tion. 
k). Is.7,9b is one of our strongest passages. As far as 
thw wprding goes, it is parallel to 2 Ghron.20,20; but in its 
context it s ays much more, for while in 2 Chron.20,20 reference 
is made only to the word Qf prophecy in general, we here find 
1~0 ~" directly connected with the definite Messianic prophecy: 
I , ·,: , ·: 
"Behold, a virgin shall conceive and bear a son and shall call 
His name Immanuel". The situation is important. Rezin, king 
of Syria, and Pekah, king of Ephraim, united against Judah. 
Ahaz, the king, and his people were moved "as trees of the 
wood are moved with th• wind". But Isaiah foretold: "It 
shall not come to passt" He added that within 65 years Eph-
r a im would be tota lly destroyed. Syria, too, would be as weak 
as Rezin, its head. But as for Judah: 
n~n• If Judah would not believe, it should also not stand. 
Believe stands absolute. What should they believe? The fol-
l owing vv. give the anB1Jer. Abaz was to ask God for a sign to 
prove His promise. Ahaz refused because he was afraid, and he 
did not trust in the Lord. He wanted no signs from this prophet-
Then the Lord Himself gave him an old sign that was traditional 
throughout the history of Israel. It is merely a restatement 
.. 
of Gen.-3, 15. The God who had promised the Kessiah, the ene-
my of Satan, the Deliverer from sin, He would surely carry 
out this comparatively insignificant promise of deliTerance from 
Rezin and Pekah. "Behold a virgin shall conceive and bear a 
son and shall ca ll His name Immanuel". If you don•t believe 
this old sign of the mercy and grace of your God, you shall 
not be established, you shall perish li~e Ephraim and Syria. 
That v.14 is clearly Messianic will be shown hereafter. 
Whether it was unde rstood by Ahaz and most Israelites is an 
entirely d i fferent question. 
1) Is.28)6 likewise connects a prophecy of the Kessiah 
with an exho r tation to believe. The scornful infidels among 
the Jews, trusting in Egypt, scoffed at the prophet: !We 
have made a covenant with death and an agreement with hell". 
Assyria would not be able to harm them because of their ly-
ing. So they trusted in this diplomacy and Egypt. But now 
God gives them a sign as he gave Ahaz. At first it is alto-
gether a promi se: "Behold, I l.ay in Zion a foundation a stone, 
a tried stone, a precious corner stone, a sure foundation". 
This stone is not Zion, the church, for it is laid in Zion. nor 
could it be Jehovah, for He laid it; nor could it be any human 
~gency, for it was to be a sure foundation: and therefore it 
can refer to the Messiah only, the corner stone in Zion. "He 
that believeth, shall not make haste•. He that relies upon 
this Cornerstone in Zion, shall not make haste to flee. Here 
the Messiah is made the basis of faith. As for the covenant 
with and agreement with hell, God disposes of tla t in the next 
tea verses: A storm shall come up and sweep away the lie■ 
by its fury and wash (overflow) full the hiding places of 
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falsehood, and shake the unbelief, and silence the mockery, 
and rock the security of the covenanter&. Assyria shall take 
Ephraim. But he that believeth on the foundation stone in Zion 
he shall not flee, he shall ·be safe in the storm. 
m) Is.43,10 - "Ye are my witnesses, saith the Lord, and 
'J1JY servant whom I have chosen: that ye may know and believe 
me and understand that I am he". God summons Israel to testi-
fy that He is the true God. God has chosen them to know Him, 
and believe Him (z.), and to unde rstand clearly that He is the 
true God. And he wanted this established as a guarantee that 
He would carry the promise of vv.1-? Redemption, Preservation, 
and the Gathering of Israel. 
n) Is.53,1: "But who hath believed our preaching•. The 
greatest prophecy of the o.T. is preceded by a rhetorical 
question about the faith in the message, the preaching. V.7 
is adversative to v.15 of chapter 52. There the gentiles were 
mentioned, now come the Jews. The preaching is that of 52, 
13-14, but also that which follows. ~"1?~~ here is used with ,i: 
Who has put confidence in our preaching, who has leaned on it 
for support? "And to whom is the arm of the Lord revealed•. 
"Arm of the Lord is the strangth of the Lord, which He uses 
to carry out His redemption. To reveal the arm or the Lord 
means to show forth the Lord's work, preach ·it. Here, then, 
the object of faith is clearly stated to be "Messiah", and 
specifically .the suffering Messiah, upon whom the Lord laid 
the iniquities of us all. 
6. Derivatives: -T'~,o~. ,. . The A.V. translates »,3A~ as 
with "faithfl, only once, in Hab.2,4; and even 1n thilt passage 
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the meaning is contested. Gesentus says that it should be 
translated "t'reue, zuverlaessigkeit". Luther quite .frequent-
ly uses "Glaube", but inaccurately. Hab.2,4 is really the only 
lassage in which the meaning "faith" is tenable. :the first 
part of the verse refers to the Cl)aldeans and says of them: 
"Behold his soul which ·,is lifted up, is not upright in him". 
Self-reliant, victorious, the Chaldeans were turned with pride 
to a trust in themselves and to haughty indifference for their 
Superior. Their soul is not upright in them. But )lli'o~ ?"'7~~ 
»~~~- Here the ...2_ is adversative. µ~~* is not fixed on the 
Israe_li tea but stands generally in contrast in to the unjust, 
proud Chaldeans. i'S"I ~ 10~~ is combined not with ::p .. J ::£ ( He who 
by faith is just shall live) but is with T)"'TI"' (the just- by 
•: · .. 
faith he shall live.) Hitzig insists that it ought to be trans-
lated "Aber der Gerechte wird durch seine Redlichlceit leben•. 
But this passage evidently looks back to VY.4.12 and 13 ot the 
first chapter. It depicts the relationship of man to God. 
Hence it is that state of mind which relies in God, firm trust: 
0 
immota acquiescentia, firma fiducia, tenex adhaesi■ • And that 
is faith. Delitzsch who has made a thorough study of the -
verses lists the following points against Hitzig•s interpre-
tation: a) The situation is waiting for the fulfilment of 
a prophecy or oracle, (v.3); faith rather than uprightaess 
is required. b) The sufferings and tribulations of the Cbal-
daean invasion and conquest are contrasted with n7~~• The 
Jews were afraid of destruction, life was promised them. 
c) Th~ pride of the Chaeldaeans is paralleled with nothing if 
not with the faith of the righteous. Their pride raised them 
above God; faith subordinated the righteous to God. d) There ie 
------- -------=--2I:=------------------
an evident reference in these words to Gen.15,6. e) In 1,5 
liabba.kUk uses i~o_ ~.·,._-,.1_,, . I.#' h -, . ~ t ere is any argument from language, 
it argues for the translation "faith". 
have "faith" • 
f) All the veraiona 
In spite of its errors the LXx is correct in 
this p i t 0 n; the Jewish interpreters also construe it so. st. 
Paul uses it twice , always as ~:en,~; likewise the author of 
Hebrews ( 1 c, 38) • 
The personal ending refers to the believer, because »}~o~ 
+: 
is not transitive. 2: is the'= of the instrumental cause, the 
real reason. The result is contained in its cause. 
refers to escape from the destruction which the Chaldaeans were 
spreading around them, indeed; but it goes farther and includes 
eternal death (1,12 we shall not die.). Ezek.33,ll brings out 
this meaning of "live". 
Now what does"faith"here include? Promises o! God, pro-
mi ses which had by this time become amazingly plain. No doubt 
in those days when the government of Judah seemed to be end,d, 
the famous promise of Gen.49,10 about Shiloh was before them. 
They certainly must have looked for the Deliverer, the Son of 
Da~id who would b e the Davidic Lord (Ps.2), who would build 
for David and Judah an everlasting temple. 
This expectation of the Messiah is not read into the text. 
For v.3 tells us that God says to .Habbalruk: "For the vision 
is yet for the appointed end, and strives after the end, and 
does not lie: if it tarry, wait for it; for it will come, it 
does not fail". ~ "for the end" is a synonym of "latter 
days", i. e ., the days of the Messiah's kingdom. The fight 
between the Chaldaeans and Israel is prophetic of the fight 
between the Kingdom of the Messiah and the kingdom o:f' the . 
oppressors. Faith establishes the kingdom of God in this 
battle and g ives life to the believers in the midst o:f' 
death. 
~Y\Ol'l'f"ltll : a) ~ is partially synonymous to 
it has the idea of .firm reliance.# 
r~n inasmuch as 
)~,., 
It differs :f'rom 
"believe" inasmuch as it does not have a word as its corre-
late, and in that it emphasizes a blind and unreasoning confi-
dence. The people trust in idols lHab.2,18J in vanity (Ls.59,4). 
The passages in which this word is used however, bring Dut 
much clearer than those with Y?~ ~ that work-righteousness was 
not sanctioned in the o.T. and that it was just as truly .false 
religion in t he O.T. as in the N.T. The folly of relying on 
one's own righteousness is very clearly shown Ezek.33,13: •When 
I shall say to the righteous that he shall sure1y ,live; if 
he trust to his own righteousness and commit iniquity, all his 
righteousnessee shall not be remembered; but for his iniquity 
that he hath coimnitted, he shall die .for it•. Again, the 
very opposite of o.T. faith is brought out by Jer.l?,5: "Cursed 
is the man that trusteth in man and maketh flesh his arm (i.e. 
makes man his strength), end whose heart departeth from the 
Lord". 
Trusting God is everywhere commanded, especially in the 
book of Psalms and in the Prophets. Trusting is connected with 
God and once directly with the Messiah. In Psalm 40, which is 
Messianic, it is brought into close relationship. Ps.40,3 
says: "Many shall see it and fear and trust in the Lord•. They 
shall see the wondrous work of God in the Messiah (His humi-
---------------------------------------------------------------
# In all it occurs 120 times (according to Young). In the 





liation and exaltation); and shall fear (rather reverence) God, 
and Bhall trust in the Lord, evidently for their salvation. 
Trusting in the mercy and salvation of the Lcrd is an ever 
• recurring idea. And in some passages it is directly contrasted 
with trusting in wealth, in strength, and in one's own self. 
Of the host of passages that could here be cited we choose 
the following ones as the most striking: Ps.31,5.6: "Into thine 
hand I commit my spirit, thou hast redeemed me, O Lord of Tru~. 
I have hated them that regard lying vanities, but I trust in 
the Lord". It is true that the preceding verse speaks o~ a net 
of the enemies, and the psalm is considered as a pray~r of David 
for deliverance from Saul, and so points more directly to a 
deliverance from temporal evils. But ~n~, is used of the soul -,.-
or rather the life principle, the immortal part of man. Delitzsch 
therefore says: "Er befieh~t seinen Lebensgeist Gotte, aber 
nicht um nicht zu sterben, sondern um sterbend nicht zu sterben, 
a.h., eein in Gottee Hand geborgenes geistliches Leben in un-
vergaenglicher Kraft und Klarheit wiederzuempfangen•. Redeem 
is the translation of ~,u, to buy free, to set free, to deliver. 
Note that the perfect is used. It is the prophetic, or confi-
dent perfect. ~ 4 is the God who fulfills his promises 
•, ... 
and whose revelation is true. 
vanity of lies, idols, false gods. And the followers, :g ... , n i.i}S. • . : -
or rather the guardians of these the true believer bates, ~-
turally beoauoe of their effiee, set Beoaaee eC tkeiP ~•Peen.) 
But upon (.z.~J JehovaD he has trusted, namely that Jehovah will 
take care of his soul and keep it from the nets of spiritual 
as well as temporal enemies. Note the dependance on God for 
salvation. 
Pa. 49, 6 brings out the inability of man to do anything ot 
himself. "They that trust 1n their wealth and boast themselves 
1n the multitude of their riches, None of them can by any means 
redeem (~1p) his brother, nor give to God a ransom tor him (.J.:m2) 
.., T I -
tor the redemption ( ,~.,7P) of" their soul(-aui:;nJ is precious (,p~. s 
I : . .. =-
schwer se1n, teuer se1n), and it ceaseth torever (~ ~,~). These 
... -' 
last two words mean that the one who tries to redeem his brother 
simply must give up forever, because he can't do it. Luther struck 
the sense better than A.V.: "Dasz er•a musz lassen anstehen ewig-
lich." The implication is: if a rich man can• t redeem his brother 
1n captivit y, he wouldn't be able to redeem himselt, 1.t' be were a 
captive. After the weakness of man is brought out ve~J' forcibly, 
the psalm continues in v. 15: "But God will redeem my soul from 
the power of' the grave • 11 ~-~: This certainly ret'era to eter-
' -
nal redemption; for the psalmist knew that also the pious die the 
temporal death. Here he expresses hope that be will, by God's grace, 
escape the eternal death, the hand of Sheol. 
Of all the passages, the most important one in which n~~ is 
used is Is. 12, 2. In chapter 11 Isaiah had been speaking ot' the 
Root of Jesse and of redemption 1n His day. He bad described the 
Messiah 1n unmistakable terms as the one upon Whom the Holy Spirit 
(Sp1r1tus Septiformis) should rest, and how He would rule in Bia 
kingdom, and how the Rest c~~~) trom all nations should tlock to 
Him. And now Isaiah goes on: "And 1n that day thou shalt say, 
'O Lord, I will praise thee: though thou wast angry with me, thine 
anger is turned away, and thou comtortedst me. Behold God is my 
salvation; ..! will trust, ,!!!!! .lli?J: ]a! afraid: For the Lord Jehovah 
is my strength and my song; he also is become my salvation.• This 
18 the song or thanksgiving or the redeemed. Through the Kessiah 
th8Y profess themselves to be comf'orted, through Him God'• anger 
•as turned away. God is their salvation. Since this blessing is 
in chapter 11 ascribed to the rule or the Messiah and here to God, 
we can see that the believers of the o. T. united God and the Mes-
91ah here, as so often otherwise in the Messianic prophecies and 
appearances (er Angel or the Lord). They trust and are not afraid; 
i.e. , they believe in the Messiah and therefore rear no 111. Ac-
cordingly, this passage, when taken 1n its context, is the O.T. ver-
sion or "God was 1n Christ, reconciling the world unto Bimselt.• 
b) ~ has the general meaning or waiting upon, wai-. . 
t1:,ng for. It is even used of lying 1n wait in order to spring upon 
unawares. But when it goes over to the idea of "hope in" it boar-
ders on 1~n~li• Whenever it is said that a person waited upon God, 
I • ·--:1 ., 
the implication is that he was not disappointed. Again and again 
this trust was rewarded, and the believer was not compelled to 
be ashamed (e.g., Is 49, 23). Waiting on the Lord dif'fers from 
trusting in the Lord, inasmuch as it emphasizes the patience;•from 
believing 1n the Lord, inasmuch as it emphasizes the f'u.ture. 
"Waiting on the Lord, 11 like •trusting 1n the Lord," is often 
brought together with the forgiveness of sins 1n such a way tbat 
we must consider the latter the result of the former. So 1n Ps. 25, 
5-711 Thou art the God of my salvation; on thee do I wait all the day. 
Remember, oh Lord, thy tender mercy and thy lov1ngkindness ••• Remem-
ber not the sins of my youth nor my transgressions.• David waits 
on the God of salvation, who is mercif'ul and does not remember trans-
gressions; i.e., who graciously forgives sins • ...., The same idea 
-----·~------------------------------------------~----------------• So 1n Prov. 20, 22: Say not I will recompense evil, but wait 
on the Lord, and He will save thee. 
** See also Ps 39, 7. 
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occurs in Ps 130, 5: Here ~,pis used 1n a strict sense or our .... 
English "wait, 11 for it is explained 1n v. 6 as being the same as 
the waiting of a restless wakened person tor the morning, longing-
ly, yet confidently waiting tor its coming. So "waiting tor the 
Lord" means trusting 1n His mercit'ul forgiveness or sins and 1n 
His redemption (vv. 7-8). Inv. 3 the unworthiness or man to 
earn redemption is expressed. But 1nsp1te or that, there is re-
demption for those who wait on the Lord; longingly, con1'idently 
trusting in His help, which as yet they do not see. 
Gen. 49, 18 is worthy of special notice, because the Targums 
(Jerusalem and Jonathan) see a reference to the Kessiah.• Jacob 
foresaw what struggles the children of Israel were going to pass 
through as the children of God. He, therefore, turns to Jehovah, 
not for himself but for them, with the words: "I wait for thy 
salvation, O Jehovah." If the Targums see the Messiah 1n this re-
latively general exclamation, are we not just1.f'ied in holding tbat 
the believers of the O.T. saw Him in that host of plainer passages 
that we find throughout the O. T.? 
c) Other synonyms: We could carry our examination t'urther 
by looking at the terms ~n, ~~n,~, all or which mean "to hope, 
•• • I • 1' • 
to wait for." Also words meaning to be strong, to be courageous, 
l 1lre ~ and :µllii or "to f'ind refuge, to hide• 1;~~; or even "to 
know" li::. are synonyms of 1"01$~. But none of these shed any .tur-
J • ', ! t •: 
the r light on the Messianic side of' faith. All that they show 1s 
that faith is not as rarely mentioned 1n the O.T. as it might seem. 
In one way or other these synonyms apply to show that O.T. chil-
dren of God were indeed believers, trusting 1n the mercy or God. 
----------------------------------------------------------------* 11Not for the deliverance of Gideon, the son or Joash, does my 
soul wait; f'or that is temporary; and not tor the redemption ot 
S!mEson~ for that is transitory; but tor the redemption or the Kea-
s a, tne Son or David, which Thou through Thy word haat promised 
to brin~ to Thy peo~le the children ot.......I_a_ra_e_l._: F__o_r. h1a-1111: oul. Wl~1 
7 • Summary: The points thus tar gained DllY be summarized: 
1. Faith is a common concept in the O.T. 2. It is counted tor 
righteousness (Gen . 15, 6) • 3. It is opposed to work-righteous-
ness (Ez. 
, 
33, 13). 4. It brings forgiveness ot sins and salva-
tion (Jer 17, 5 and 7) • 5. It relies upon the mercy and loving-
kindness of God in the Messiah (Is 28, 16; 53, l; 12, 2; Pa 49, 
l5). It i~ therefore, essentially the same taith as that ot the 
N.T. ch ildren of God. 
II 
8. The O.T. conception ot sin: We shall now briefly examine 
the theology of the O.T. with the purpose of finding the Messiah's 
place in it. Such a discussion properly begins with the O.T. doc-
trine of sin. In Gen. 2, g we read of the tree ot ~ ~- This 
I• .. 
is the first suggestion of sin in the Bible. ~ is the most ge-
neral word for sin. What the tree was is difficult to say: Prob-
ably it was simply a test tree, the knowledge ot evil arising trom 
disobedience to the command of God. More specific reference to 
sin is found 1n Gen. 4, 7, where 1llifili is used. This is the com-. -
monest expression of the O.T. for sin. It denotes deviating trom 
the way of God, missing it. \'~ denotes the character ot an action 
as crooked, perverted (from n,~. bent over, or wrong)J hence, it is 
,,, 
stronger that~, denoting a crime. Its Greek equivalent ia ;vo~l• 
? 
It occurs for the first time 1n Gen. 15, 16, •the iniquity ot the 
Amorites is not yet f"u.11." Still worse is ,>lfi !9, rebellion, A. V.: - ·: 
transgression, trespass). It occurs for the first time 1n Gen. 31, 
36, when Jacob asks Laban, "What is my trespass, and what is my 
sin that thou so hotly pursuest after meT" Its distinctive t'ea-
ture is found 1n Job 34, 37: "He adds to his sin rebellion.• 
~ ~~ is wickedness, the opposite ot p~~. ~ is evil in its worth-
lessness. 0th <= L...... · L and can er synonyms as ~, ~, »!}~' 1>~1j1J• ""1:3H, 
merely be mentioned here. M9.D:'s sin had its origin in Eden with 
the eating of the forbidden fruit. It consisted in disregarding 
the clear will of God. From there on it spread and grew worse: 
Soon after, we have the hatred and murder ot Cain, and then the 
springing up of a race of ungodly children of men. The pious were 
drawn away by the evil about them, so that God found •that every 
imagination of the thoughts of his heart was only evil continually• 
(Gen 6, 5). Even after the flood, when all the survivors were 
presumably pious men, God said of them, "The imagination ot man's 
heart is evil from his youthJ 11 and the trait soon showed itself 
in Ham. By the eighth generation attar Shem, only a very small 
minority of men still seek God. 
At the very introduction of sin into the world we t'ind a 
strong consciousness of it, the t'eeling ot' guilt. Mot only does 
v. 7 of Gen. 3 apply here, but also vv. 12-13. After Adam and 
Eve bad sinned, their eyes were op,ened, and they became ashamed 
of their condition. Later they excused themselves to God with 
half-truths. Hence, w.ith sin came guilt. * 
Another new element that came with sin was tear, namely tear 
of punishment. The command ot' God had contained a threat: "The 
day thou eatest thereof thou shalt surely die." Accordingly, the 
first people hid themselves to escape the wrath of God. The rela-
tion of friendship and trust between God and man was broken. Fro• 
--------------------- --------------------~--------------------
* Cf. also Oen. 4, 13 :f. 
--- -------~----=:.::·-&•------------~--------
their hiding before God we can see that they understood from the 
outset that punishment was the necessary result ot sin • .And it 
was not light punishment, but the highest penalty, death. 
As sin increased, man seemed to lose more ot the consciousness 
of the guilt and punishment of sin; but there was always his con-
science to waken him. "Conscience" is not mentioned in the O.T.; 
but it is such an elemental human trait, that we can assume its 
presence without further proof. Various crimes, that are recor-
ded, are followed by statements on the part ot the criminal, which 
show that he had c onscience (e.g., Gen 4, 23-24). But it is unde-
niable that these corrsciences were dulled by continuous •e~e du1J.ad 
by continuous disregard of their protest, just as they are today. 
Besides, certain of the elemental laws or God became obscured. And 
so, by the time of Moses, it was necessary to state the law again 
and set it down in writing, 1n order to sharpen conscience and es-
tablish guilt. Every transgression of the law was sin, punishable 
With death. "Cursed be he that confirmeth not all the words ot this 
law to do them." (Deut 27, 26). "The soul that sinneth it shall die." 
Ez. 18, 14. 
That sin was a universal evil is proven: (1) By the histori-
cal narratives, which present nothing but sin!Ul men. (2) Especi-
ally by direct passages: Gen. 8_, 21 makes a general statement about 
the character of man.* Ps. 51, 7, "Behold, I was born 1n iniquity 
and 1n sin did my mother conceive me," shows that sin was an heri-
ditary trait, a habitus; and that total depravity ot the whole hu-
man race was taught 1n the o.T. This is brought out more clearly 
by Eccl. '7, 20: "There is not a Just man upon earth that doeth good 
-----------------------------------------------------------------
* 11 The imagination of man I s heart is ev U from his you th." Ct • 
p. 28, end of first paragraph. 
and sinneth not." Again Is. 64, 6 aaya or the righteousness or 
the children of Israel, including the prophet•• own: •ill our 
righteousnesses are as filthy rags.•* 
q 
~. Redemption from sin; But with the tact ot sin, guilt, 
and dread of punishment clearly indicated 1n Gen. 3, let us aee 
how man a t tempted to escape his doom. The account has nothing to 
say of works. We must not make the mistake of thinking Moses a 
contemporary of Adam. There were no sacrifices to perform. Adam 
couid not plead any righteousness on his part. No thought or selr-
redemption is suggested. Adam was thrown entirely on the mercy 
or God. Innnediately after sin comes Gospel in Gen. 3, 15. This 
is the Protevangel; and because it is the first promise of the Mes-
siah, it will occupy us a little more than the other prophecies. 
a) Gen. 3, 15: The situation ia this: God has pronounced 
a curse upon the serpent itself in v. 14. Though the serpent was 
only the instrument of Satan, it received a curse as other animals 
Which have become partakers in the sins of men (Lev. 20, 15-16); 
moreover, like all the other irrational creatures, it suf'fered by 
the fall of man (Rom.8, 20 t). But now God turns to the real force 
behind the serpent. It is noteworthy that He does not turn to man, 
for man has nothing to do with his own redemption. 
~ i.i.~11 ~ 3'.) .. 'J.. ~ ~, :i.. .. ~,: m is derived from n_ and means 
T • ,. j .. l ~ .. • ~ 'T' •• 1 .- •• •• 
continuous enmity, LXX Zy/Jy~, • God is He who instigates the con-
flict. ~ ~-- ~ , between thee; i.e., the serpent. But the serpent now 
is simply Satan, whom God addresses 1n the disguise with which he 
beguiled man. This is evident: (1) . From v. 1, where this serpent 
speaks. I~ before the fall serpent could speak and think and argue 
------------------------------------- -----------------------------
* Also Ps 14, 3: "They are all gone aside, they are all together 
become filthy: there is none that doeth good, no, not one. 
Ps 143, 2: "For 1n thy sight shall no man living be justiried. 
and persuade, they wou.id have been on a level with man. (2) The 
serpent was one of the creatures which had been declared •good" 
by God in Gen. 1, 31; how could it beguile Adam and Eve to sin? 
How could it tell deliberate falsehoods? (3) If a natural ser-
pent 1s t h e cause of sin, why does it not assume a more important 
Place 1n the 0 .T.? ( 4) The curse is simply trivial, U' it is 
applied only to a natural serpent. It is almost ridiculous that 
God should formally declare the existence ot a warfare between man-
kind and the snakesl (5) It is false that such a warfare exists. 
Mankind as a whole has not hated serpents. The Persians and other 
heathen have even deified them. Conversely,serpents are not es-
pecially at war with mankind. With the exception ot a tew venomous 
serpents and the very few constrictors, snakes are the friends ot 
mankind. The supposed enmity is largely superstition. 
No believing exegete, Jewish or Christian, understands the 
snake in itself to be meant. It - is only that class of expositors, 
who c onsider the whole story a myth, that fail to recognize Satan 
in his first disguise. Adam and Eve certainly did not belong to 
their camp. Of course, we admit that the name "Satan• may have 
originated later. * But Adam and Eve knew that there was an evil 
power behind the serpent.** 
-----------------------------------------------------------------
* "Sa tan" is first mentioned 1n Job 1, 6, or, if' the Book of Job 
dates from the time or Solomon, in the Davidic Psalm 109, 6. Just 
how definite a conception Adam and Eve had, does not concern ua here. 
-* In his commentary on Genesis at this place( Sldnner brings three 
proofs that the serpent was meant in itself: a) "A message or hope 
and encouragement in the midst ot a series ot curses and punishments 
is not to be assumed, unless it be clearly implied 1n the language,• 
he says. Eve.n if we granted that curses and punisbmenta are not 
mixed with messages or hope and cheer, we could answer that this la 
a curse, a curse upon Satan. Ot course, every curse upon that ene-
my of man is a blessing to man_; but there is no break 1n the aeries 
nbi~-r, 3..,1-:i : V'lhy is the woman and not the man mentioned? This 
T • • ) " 
remarkable, unusual diction is explained 1n two ways: (l} The ser-
pent had had dealings with the woman only. Now it was opposed to 
-----------------------------------------------------------------of curses. But we do not grant it, tor it is the manner of God to 
place Law and Gospel side by side. Cf. Is. 1, 16-20. 
(b) Skinner continues: "To the mind of the narrator, the ser-
pent is no more a symbol of the power of evil or of temptation, than 
he is an incarnation of the devil. He is himself an evil creature." 
According to his own theories this seems to be a remarkable state-
ment. For this section was written by J, a school that lived be-
tween 930 and 750 B.C. At that time demonology had come to Israel 
already from Babylon. And the snake was certainly not considered 
a demon in itself. We say that Moses wrote this, who was rather 
a practical man in regard to snakes, as we see from Num. 21, 6 ft 
and other similar passages. 
(c) Skinner concludes: "No victory is promised to either par-
ty, but only perpetual warfare between them: the order of clauses 
making it specially hard to suppose that the victory ot man was con-
templated." We shall try to deny this statement categorically, when 
we get that far. But right here we can see what Skinner thinks about 
the inspiration of this passage: If this is really inspired, God 
made a mistake, because the snakes seem to have gotten the worst of 
the battle. Besides, as we showed above, there is no warfare be-
tween man and serpents. And it seems to us, that if Skinner were 
really correct about it, Adam should have been sending all his de-
scendants out in regular armies to hunt snakes and to take vengeance 
upon them for seducing the human race and bringing sin into the 
world. 
K8nig, who also wants to deny the satanic element 1n this pas-
sage, goes so far as to say, that even the N.T. does not consider 
this serpent Satan. He saves himself by saying "Ausdrdcklich". 
(Mess. Weissagnngen, p. 81). He should read Rom 16, 20 with a lit-
tle less bias. He should also look a little .closer at the context 
of 2 Cor. 11, 3: tor while this passage says that •the serpent 
beguiled Eve," (St. Paul also thought that snakes had such seduc-
tive powersl) in v. 14 he says that "Satan himself is transformed 
into an angel of light." K~nig says that this means •the real Satan." 
But v. 13 doesn't contrast this Satan with some imitations, but 1.t' 
with anything, then with false prophets. Certainly Satan is not 
contrasted with the serpent, but identified with it. 
While we are 1n the N.T., we refer to Rev. 12, ·9; and 20, 2 
where it says: "That old serpent, which is the devil." But we 
don't have to go to the N.T. to show that the Jews thought ot the 
devil in connection with the fall; tor 1n the Book of Wisdom 2, 24 
we read: "By the envy of Satan death came into the world." Jewish 
theology has adopted the name ,,o, pn ~ for the devil from Gen. 
3, 15. 3 
---------------- uu-----~---------------
the woman as adversary because she was her victim 1n the temptation. 
(2) From Is 7, 14 we learn that this Seed was to come trom the wo-
man only. Philippi points to the article with r,o~» to prove that 
Isaiah had understood the reference~ correctly; he merely stated ... . 
clearly what had been suggested betore. 
did not recognize this (4, 1). 
To be sure Adam and Eve 
ii't7 ~ J"':l..~ ~ ~: The word nt may denote either the col-
, ' - J •. Y· ' - : .. 
lective seed or an individual seed.• The former needs no tu.rther 
proof because that is generally accepted. But for the individua1 
meaning St. Paul has given us an argument, which has been stigma-
tized as rabbinical. But let us remember that St. Paul was tight-
ing Judaizers when he brought the argument. It is as unscientific 
as it is unscriptural to assume that he simply laid down new laws 
of grammar and rhetoric 1n the midst of a conflict in which his ver-, 
authority was questioned. No, his argument must have had weight 
with the Jews of his day, and they must have felt, too, the indi-
vidualistic interpretation to be the correct one. But our unbe-
lieving exegetes find more flaws in his arguments than his bitter 
enemies. Aside from St. Pauls, we have ver~ good evidence 1n the 
interpretation of the Targums, and best of all Eve's own interpre-
tation. (4, 1). Later Eve uses the word of Seth, making it clear-
ly individualistic (4, 25). The seed of the serpent is collec-
tive, not only for the other evil spirits, but also for any power 
that assists Satan, even human beings. In truth most ot the womads 
descendants belong to the seed ot the serpent} But the Seed of the 
woman is an individual, Christ, the Kessiah. He is individualised 
by the pronoun ll;"ln. He stands 1n the conf'lict where Adam and Eve 
--------------------------------------------~--------------------
* So Gen 4, 25 or Seth; Gen 21, 13 ot Ishmael; l Sam l, ll: But 
_!:Y. ~A,gi__ye...1 .unto thine handmaid seed ot men, then X will give ~ 
unto the 'l.ord." 
fell. He overcomes that supernatural power which was able to take 
possession of the serpent and use it tor its ends. Henee,He must 
be God Himself. Note that He is to crush the serpent itself, ac-
cording to the third member ot v. 15. 
::!:E,2. u:p:p..S 1'\ .auUU. uhh 'jJ'!llW., ~: Roman Catholic exegesis wants 
" T 1 : T - l ) ; : 
~•~· But this is impossible even though the letters Mi~ could be 
read ~-3:' , for the verb is masculine and the s~fix is masculine 
(i.e., neuter in ·English). The meaning or~ has been much deba-
te·d, because the rendering, "crush, 11 1n the sense of "to injure• 
is applied to both. Note the pronominal suffix 1n ~~~~~: The ser-
pent, the devil, would be crushed. This singular again shows the 
folly of thinking of the serpent itself 1n this connection. ' ' ~. 
the head of the serpent would be mashed, killing it; but the ser-
pent would also do some damage by biting the heel of the Seed. But 
this is not as serious a wound as that inflicted on the serpent: 
(1) because not all bites even or venomous serpents are fatal; 
(2) because there is an evident weight in favor of 2'i~, in comparison 
with J~W • As the head is generally looked upon as the most impor-
tant memb~r, a bruising of the head is more serious than a bruising 
of the heel. And so the text does after all indicate where the 
victory will be.* In the light or later prophecy, the Israelites 
could see how serious would be the injury of their hero in the con-
flict ( Is 53). And Adam and Eve also knew that Satan wou1d inflict 
some kind of serious injury, though they may not have known how se-
rious. 
The interpretation that the seed of the woman is to be under 
stood collectively of the c~ngregation of Israel is refuted first 
-----------------------------------------------------------------
*Against Skinner, ct. p. 32. 
of all by the fact that Israel doesn't enter 1n here; it would be 
humanity, if anything; and then secondly, humanity has succumbed to 
temptation, how should it overcome the serpent? 
This prophecy of the conflict between Satan with all his evil 
forces and Christ stands at the beginning of the career ot the 
human race, in the midst of temporal curses that are laid upon 
mankind. In i t s prediction of victory over the enemy ot mankind 
it is a blessing upon mankind. But even 1f' Adam and Eve under-
stood the character of the Seed, did they realize that this conflict 
was for their benefit? or did they understand it merely as a 
curse upon him who had introduced sin into the world without any 
reference to an atonement for their guilt? The tollowing points 
come into consideration: (1) They did not die at once. They might 
have realized the grace of God in this fact. ( 2) They knew that 
the caus e of sin would sometime be removed by a descendant of theirs. 
But until that time they could see the cause of sin at work; for one 
n~w sin after the other appeared 1n the world. Since this Descendant 
would d e stroy the cause of sin according to the promise, it follows 
easily that they looked forward to His birth with hope of redemption 
by it. (3) The ir relation to God was somewhat restored. Their 
sons brought sacrifices and spo~e to God directly and received from 
God signs of favor. Surely, then, they must have known that 1n the 
victory of their Descendant over Satan lay the cause of the favor 
of a God, Who had threatened and cursed them for their sin. 
b) Gen. 4, l: Gen 4, l has been variously interpreted. But 
since -3"1') never means "with the help oftt and never stands ~or '{~ or 
u~~• it must be sign of the accusative to give any sense. * And 
;-~i,-;;1~~-~h;-h;~;-~;;-1;-;1~b~~~-~i~;;-~-~h;-o:;:--Thi;-i;-;._ 
J ected even by Skinner (ad. loc.). He adopts the meaning "•1th co-
operation 0£" i.e., Eve felt she was ~he wif'e or God. But this 1a 
too mythological; and it conf'licts with v. la. 
-------------- -g...---,~-------------------
then Eve's statement must be rendered "I have acquired a man, Jeho-
vah. 11 i.:;.,~ points to !.1~;: in 3, 15; .and nnr• interprets the~• 
Here was Jehovah, the Savior .from sin, 1n the man whom she had born, 
she thought. And so this statement is the first con.fession o.f 
faith 1n the O.T. It shows how well the .first promise was under-
stood. * · 
The next significant remark is made when Lamech begets his. 
first-born son. He calls him Noah, i.e., rest, peace, because he 
would comfort (,Eill.} them from their work and from their toil (i.e., 
very difficult work), which had come upon them on account o.f the 
curses of Gen. 3, 17. The deliverer or rest from this curse is 
only the Seed of 3, 15. ,;:;u::u_ in the piel means to com.fort.H- The 
curse of sin and the sorrow resulting from it weighed upon Lamech. 
Hence, when he thought that Noah would comfort, he expected him to 
be the remover of the curse and so the promised Seed. Lamech, then, 
believed 1n this promise of God's for his redemption. 
c) Messianic prophecy does not again appear until Noah bles-
ses his sons, Shem and Japhet (9, 26 f). Since Shem is the older, 
he gets the better blessings •Blessed be Jehovah, the God of Shem." 
Here 1~7~ should not be taken 1n the sense of praised (because that 
I 
would not be a blessing for Shem), but 1n the sense ot bringing bles-
sing. There.fore also, the Godot Shem is called~,~,, the unchange-
albe God of grace, the God of the promise. More of His blessing is 
brought out by the words to Japhet: "He shall dwell 1n the tents o.f 
Shem." Here the rererence is evidently not to the conquest o.f Canaan 
---------- ·M--------------------------------------------------------
* In Gen. 4, 26 we read the statement "Then began men to call 1n 
the name or Jehovah," immediately after the birth of the son of Seth, 
who was named, sign1.f1cantly, Enos, the frail, weak one. Sad ex-
perience had taught our ancestors to know that the Kessiah wasn't 
coming so soon. They began to call on God, therefore, to ask Him 
£or mercy and blessing, to praise Him; in short, to worship Him. 
But since~ means to proc1a1m. to preach (Is. 401 6; Joel 4, 9) 
they proba"'6Iy had a regular service with prayer and preaching. 
** Thus Gen. 37, 35; Is 12, l; Jer 31, 3: 11 1 will turn their mournin~ 
into joy and will comfo~t them and make them rejoice from their sorro 
by the Indo-European nations, because a mutual blessing is required 
by their mutual act of respect and love. Hence, the dwelling is a 
reference to the participation of Japhet 1n the worship ot Shem. 
Through Shem the blessings of the God of grace shall go out to all 
the world. Even Canaan, because he is a servant of Shem's, shall 
partake of the blessing. 
d) We hurry on to the next major prophecy ot the O.T., the 
blessing of the Patriarchs. , It is repeated five times 1n Genesis•: 
"In thy seed shall all the nations ot the earth be blessed." In 
Gen. 12, 3, it even says "In the~" inasmuch as Abraham was the 
ancestor of the Seed. In the words --?~~»; 1'1TI"92f 1?~-¥" ·'?":~~~- there 
is a reference to several of the preceding prophecies. "All the 
families of the earth11 points back definitely to the prophecy of' 
Shem, where all the nations will dwell 1n the tents ot Shem (see 
above). This universality also made the prophecy definitely Messi-
anic; for Abraham knew that there was no man in whom all the fami-
lies of the earth were blessed, even before the oonf'usion ot tongues 
at Babel; and so Abraham knew that a more than earthly blessing was 
to come through him. Instead of' SC!:;), the usual word.for earth, »1?1~, 
is used. It is the same word that is used 1n Gen. 3, 17. It shows 
the relation of this blessing to that curse. That 'l is not to be 
understood of Abraham himself, is shown from the parallels 1n 22, 18, 
where~~7~1 is used. That is the Seed, of' whom Eve and Lamech spoke, 
) . : - : 
He who was to come to redeem His people and to conquer Satan. ~ri113 
\ ... 
the niphal, is passive; so is the hithpael 1n 22, 18.• The nations 
shall be blessed in the Seed of Abraham. 
-----------------------------------------------------------------* Three times to Abraham: 12, 3; 18,18; 22,18. Once to Isaac 
26, 4; and once to Jacob 28, 14. 
** Nowhere is the niphal or JWh reflexive. The hithpael is usually 
reflexive but also passive. ' en we consider the meaning of the 
reflexive sense, it becomes salt-evident that God did not intend 
a reflexive. Because all the nations do not bless themselves b7 
wish each other to be as blessed as Abraham. 
----~------~u~-~--------------------
Here, then, is another clear prophecy of the Kessiah. From 
Him as from God Himself comes the blessing. Hence, even 1n the 
O.T. the relation or the Messiah to God and His equality with 
God is brought out. This is more clear 1n the teaching on the 
Angel of the Lord. 
In this prophecy to Abraham, Gen 3, 15 is directly applied to 
mankind . Someone might argue that Eve did not understand that the 
Conqueror of sin was her Savior. But already from the statement of 
Lame ch we can safely infer that she did know; here by a direct state-
ment of God, the work of redemption is applied. This, then, is the 
prophecy of justification. 
e) In Gen 48, 16 we have another confession of personal faith. 
It occurred when Joseph presented his sons to Jacob for a blessing. 
Jacob said, "God, be.fore whom thy .fathers Abraham and Isaac did walk, 
the God which fed me all my life long unto this day, the Angel which 
, n 
r e deeme d .!!!.2 from.!!_! evil, bless the lads ••• 
Though the usual ri,~~ is omitted with l~~~, this Angel cannot be a 
created man: (1) Because the definite article makes it some speci-
fic ange l. Now in Jacob's life no angel plays an important role so 
that Jacob could ascribe to him deliverance from evil. (2) Because 
He is mentioned 1n connection with God 1n such a way as to be put 
on the same level with God. (3) To Him 1s ascribed deliverance 
from all evil. {4) Jacob asks Him to bless the sons o.f Joseph. 
He is distinguished from God, not in the sense that He is merely 
the visible form that God assumed (for He is seen by man 1n various 
forms: e.g. burning bush (Ex. 4); man (Gen. 18, 2); actual angel). 
What Jacob considered Him is shown by the participle~- The root 
meaning of 1;,~,, is deliver, ransom. 7~x is one who must avenge a 
T "T 
nru.rdered kinsman (buy back his blood, so to speak); redeem a sold 
kinsman; buy back the land of a needy kinsman; deliver the widow 
of a dead kinsman. When used of God, it means redeem, 1n the 
sense of deliver, or buy back from sin to which the man has sold 
himself". Here where we find it tor the first time, it must have 
that idea of deliverance from sin; but the sense, buy back, is too 
strong to be disregarded. Jacob knew that he was 1n the power ot 
sin; he knew that he had to be ransomed, he realized that the 
Angel of the Lord was his Redeemer and Ransomer. How? From the 
two great Messianic prophecies of his day, Gen. 3, 15 and Gen. 12,3. 
The latter had been given to him directly in Gen. 28. 14, while he 
was sleeping at Bethel. Note how general a deliverance he expected 
2_2 is the widest term that he could use. And to that he joins ?j. 
Through this Angel he expected to be restored to Paradise.* 
f) The next direct prophecy of the Kessiah is uttered by 
Jacob when he blesses Juday. Just 1n this tact, that an important 
blessing was transmitted and was kept 1n one family and was clearly 
traceable through the ages till C~is, came, lies the proof that 
the Seed was understood 1n its Messianic sense. And along that 
line we find the description of the principle Descendant becoming 
always clearer. In Gen. 49, 10 the Seed receives a proper name: 
~·7~w. -- Judah is promised the greatest power among the tribes of 
Israel. Its pre-eminence is described by the comparison with a 
lion. But the climax is reached when the rule of Shiloh is an-
nounced. "The scepter shall not depart from Judah, not the rod ot 
-----------------------------------------------------------------
* It is a question whether Jacob has a knowledge of the Trinity, 
since he uses three appellations for God. Some hold that these-
cond and the third go together. If that is actually the case, then 
we have a reference to the royal office of Christ· tor Jacob uses 
the word ~i~ which includes besides reeding {A.v.$ the general T 
care of a eing. This passage shows that 1n the O.T. as 1n the N. • 
b~llev~rs attributed all blessing to Christ. 
of the lawgiver(*) from between his feet." Judah shall remain auto-
nomous until the time of the Messiah. -.~-~ ought not to be taken 
as an expression of absolute limit: for Shiloh's kingdom shall e-
merge from the kingdom of Judah, and be a continuation or it 1n 
the spiritual realm. 
The word~-~~~ has been subjected to much emendation and mis-
interpretation, Some have seen in it a reference to the reign or 
Solomon. Others have considered it the name or the city Shilo. 
Many split it up into iz.. ,Ji~ and translate: "Until he comes, whose 
·: - : 
it is. 11 But all these are refuted by the last clause: u And to Him 
s hall be willing obedience of the peoples." The only interpreta-
tion which .fits this is the Messianic. )\·17~u. is derived from"'», to 
be quiet, safe, peaceful. It describes the Messiah as the Prince of 
Peace. 
This prophecy brings out the royal office -or the Me~sf:ah, the 
favorite view or Him among the Jews. This phase or Messianic pro-
phecy is repeated again and again: by David (Ps. 2; 72), to David 
(2 Sam 7, 12), by Isaiah (9, 6; 11,4), by Jeremiah (23, 5), and 
by Daniel (7, 13-14), and by Zechariah (9, 9). It is unfortunate 
that the spiritual character or His reign should have been lost 
by the Jews, and that this phase of His work should have been em-
phasized almost to the exclusion or the office of Prophet and Priest. 
-y·et Jacd>had no such mistaken notions, as we saw from Gen. 48, 16 
and 49, 18 .... 
----------------------------------------------~------------------* A little difficulty arises from the use of the word~. Some 
insist that it must be a law~iver; and they explain "tromoetween 
his feet" as "from his loins' retering to the act of generation. 
But because of th~ parallelism with~ it probably refers to thee 
commander's staff, which was quite long and was rested between the 
feet while the ruler sat down •• Be that as it may, the expressions 
both refer to a ruler. 
** er. P• 38 and p. 26 respectively. 
lD, The Law of Moses and Sacrifice: With Oen. 49, 10 we 
come to the end of Messianic prophecies 1n Genesis. But we pause 
to consider that in all this time there had been no tormal law, 
the fulfilment of which God required. A sacrament had been intro-
duced, when Abraham was connnanded to circumcise all males to show · 
that they belonged to the people of God; but this was not the cause 
of the promise but its result. God chose a particular people 1n 
the descendants of Abraham; among them He worked out His plans, built 
His kingdom. But in the Messiah this kingdom would embrace all 
the world, and all peoples would become subject to Him. Not trom 
one race, but from all would the church be built up. Du.ring those 
first centuries the epople had Gospel to comf'ort them, long betore 
the Law came 1n to condemn them. It is impossible to consider this 
fact of O.T. theology without being forced to conclude that the 
faith, which was among them, which we found stated 1n Gen. 15, 6 
and implied from Gen 4, 1 on, rested on the Messiah to come. Through 
Him God would be gracious to be sin.f'ul world. 
But within the bounds of the chosen people God introduced a 
set of strict laws, not only moral but also ceremonial and poli-
tical. What was the purpose of this strict law-enforcement, U- the 
believers were saved 1n the O.T. as in the N.T.? Why was the Law 
added at all? For one thing the law which had been 1n man's heart 
was becoming more obscure, and it had to be restated and re-enforced 
for the sake of order 1n the world. But this does not account tor 
the ceremonial and political law. These were given 1n order that 
the depravity and helplessness of man might become clearer. The 
conscientious man soon came to the conclusion ot Isaiah~"All our 
righteousnesses are as filthy rags." Transgression, conscious 
' 
l-0 1 The Law of Moses and Sacrifice: With Oen. 49, 10 we 
come to the end of Messianic prophecies in Genesis. But we pause 
to consider that in all this time there had been no formal law, 
the fulfilment of which God required. A sacrament had been intro-
duced, when Abraham was commanded to circumcise all males to show · 
that they belonged to the people of God; but this was not the cause 
of the promise but its result. God chose a particular people 1n 
the descendants of Abraham; among them He worked out His plans, built 
His kingdom. But in the Messiah this kingdom would embrace all 
the world, and all peoples would become subject to Him. Not from 
one race, but from all would the church be built up. Du.ring those 
first centuries the epople had Gospel to comfort them, long before 
the Law came in to condemn them. It is impossible to consider this 
fact of 0.T. theology without being forced to conclude that the 
faith, which was among them, which we found stated 1n Gen. 15, 6 
and implied from Gen 4, 1 on, rested on the Messiah to come. Through 
Him God would be gracious to he sinful world. 
But within the bounds of. the chosen people God introduced a 
set of strict laws, not only moral but also ceremonial and poli-
tical. What was the purpose of this strict law-enf'oreement, if the 
believers were saved 1n the o.T. as in the N.T.? Why was the Law 
added at all? For one thing the law which had been in man's heart 
was becoming more obscure, and it had to be restated and re-enf'orced 
for the sake of order 1n the world. But this does not account tor 
the ceremonial and political law. These were given in order that 
the depravity and helplessness of man might become clearer. The 
conscientious man soon came to the conclusion of Isaiah,"All our 
righteousnesses are as filthy rags." Transgression, conscious 
-
----------·-~-------------------
transgression was seen everywhere and felt everywhere. The resul-
tant guilt and punishment was to be taken away by Messiah. 
But then why the sacrifices to take away the guilt or trans-
gression? These were types of Shiloh, ot the Seed. In the pre-
vious times men had been living by faith in Him who was to overcome 
sin, the Jews knew. But they were to be saved by laying their ains 
on a lamb? and that, even though they saw that the prophecy to their 
fathers of the Conqueror ot Satan had not yet been fulfilled? Sure-
ly nott The lamb over which they confessed and upon which they 
laid their sins was simply a graphic, vivid expression ot laying 
their sins on the Messiah. In the Pentateuch this idea is not ex-
pressed 1n so many words. But Isaiah states it definitely 1n chap-
ter 53, v. 10: iui;;;>~ u~~ g--~\' m: ·en,~~ is the guilt or the trans-
gression, but particularly the sin-offering, for which it is the 
standard expression 1n· Lev. 5 and the following. * ~ is sub-
, -
ject of the sentence. It expresses the willingness, the whole-
heartedness. What will His soul set as an offering? That the an-
swer is "Himself" is evident from the preceding words of v. 10: "It 
pleased Jehovah to bruise him, he afflicted him with disease. 11 More-
over we cite v. 6: "The Lord laid on Him the iniquity of us all." 
That sacrifices led to a feeling or self-righteousness, inde-
pendence, cannot be denied 1n view of such denunciations as la. 1, 
11-15; but this denundiation at once shows that work-righteousness 
in sacrifices was an abomination. In this paper, however, we can-
not enter into the relation between the Old Covenant and the Mew. 
We must be satisfied to have shown that the heritage to which the 
children of Israel looked back was a Gospel heritage in prophecies. 
In these promises they were the~ or God, tor whom He would tul-. ... 
fil what He had foretold. 
------------------------------------------------------------------* While the usage 1n Leviticus points to its being a sacrifice tor 
theft, it has a more general application to guilt ot any kind. 
1-1. Post- Mosaic Messianic Prophecy: After the Law and sac-
rifice had been given, the promise would have been inoperative, U 
the law had been intended to take the place ot prophecy aa the means 
of redemption. Not only would this conf'lict with the unchangeable-
ness of God, but it would also end prophecy. How different ia the 
fact in the matterl After the Law bad been given,Messianic prophe-
cy not only continues, but also becomes most distinct and clear. 
The Law is surrounded by Gospel. Not from the Law, but trom the 
Gospel salvation came. We saw that the very word nµ~~~ bad a Mes-
sianic sense. This forces us t~ the conclusion: Not from works 
but from faith in the Messiah came justification 1n the O.T. 
It is not the purpose of this paper to treat Post-Mosaic 
Messianic prophecies. We shall content ourselves with mentioning 
but a few: Moses points to the Redeemer as a prophet like unto him-
self, who shall be the Mediator (Deut 18, 18-19). David predicts 
the suffering and crucifixion of the Savior (Pa 22). He also pre-
dicts His soul agony (Ps 8) and His resurrection (Pa 16). Job knows 
Him as Redeemer and as Awakener at the Last day (Job 19, 25-27)* 
But it is 1n Isaiah that we meet the most definite statements 
about the person and the work of the Messiah. He is properly called 
the Evangelist of the O.T. His first distinct prophecy of the ~es-
siah is the sign which the Lord gave to Ahas (7, 14): •Behold, la! 
virgin has conceived and is bearing a son and has called hia name 
Immanuel. 11 n-o?~ can be nothing else but a virgin.** With the arti-
' I -
------------------------------------------------------------~----* That the~~~ is the Messiah and not a vindicator, is proved by 
the expressions 11 the last once upon the earth" "I ahall aee God," 
and by the parallel to chapter 16, 21 and 33, 23. <.(,7'. ,,, t 10f, 
"~ ~ ~ ~ i,;..,.L& :~ • 
** LXX n<fe9cros ; so also Mt. 1, 23. All passages refer to a virgin 
Prov 30, I9 ls disputed, but since adultery 1s scored 1n v. 20, it 
is more natural to refer v 19 to something else, namely tornicat~L 
And then not a young married woman but a true virgin would be 1nv6f~ 
Luther's famous orrer would stand today . 
----------------~-..-..--- ------------------
cle it points to Gen. 3, 15: Seed ot the woman. And since thia 
prophecy speaks or the virgin birt~, the child born cannot be a 
human child, but mu.st be divine. This is emphasized by its name, 
God with us. The perfect is prophetic and indicates the certainty 
of the occurrence. V. 17 clearly shows that it cannot be a true 
perfect; for before this child 1s old enough to distinguish be-
tween good and evil, Judah will have gone through the Babylonian e 
captivity. Hence, it is the same child that is called •wondertul, 
Councillor, the mighty God, the everlasting Father, the Prince ot 
Peace , " 1n 9, 6. 
The prophecy of prophecies is chapter 53 of Isaiah, in which 
the suffering of the Servant of Jehovah is depicted. That the 
"Servant of Jehovah could be Israel is made impossible by the pro-
noun of the first person, by which the prophet places himself 1n 
the group of those who are benefitted by His suffering. But since 
the prophet belongs to the congregation or Israel, this is an indi-
vidual separate from the congregation. Other points or the pro-
phecy bring out the same thing: He is innocent (vv4-5), He is a 
willing sufferer ((v. 10); an unresisting sufferer (v. 7). He 
dies (v. 9). All of this does not fit the congregation or Israel. 
With the heaping of the "For us," "for our transgressions," the 
vicarious atonement is plainly brought out. 
1~. JustU"ication and righteousness 1n the O.T.: 
the correct thing to do. When it is· used or God, it retera to His 
faithf'ulness in keeping His promises and His firmness 1n carrying 
out His threats. Toward His children, God's righteousness mani-
fests itself 1n their salvation. This is brought out by Dan 9, 16: 
"According to thine righteousness, let thine anger and thy tury be 
-u-
turned a way rrom me • " In Ps • 103, 17 1 t 1s there tore placed paral-
lel to mercy. And that also . explains the expression "salvation 
and righteousness", which occurs Ps 71, 15; 98,2; Is 51,6; etc. 
The two words belong together 
ifB~;f' 1n man is the correct attitude toward God. But that does 
not mean work-righteousness. Even 1n Deuteronomy work-righteousness 
is condemned. Moses tells the children of Israel: "Not for thy 
righteousness or for the uprightness of thine heart dost thou 
go to possess their land (Deut 9,5). Ezekiel says: "The righteous 
ness of the righteous shall not deliver 1n the day or transgression 
(33, 12). Though .he was a righteous man, yet any transgression con-
demns him, and his former and later righteousness doesn't deliver 
him. Daniel says: 11 0 Lord, righteousness belongeth unto thee, but 
unto us contusion of faces." Simply because they had no righteous-
ness, they were put to she.me. It is noteworthy that the prophet 
includes himself among the shamed ones. Again 1n v. 18 he shows 
that his righteousness counts for nothing before God: "We do not 
present our supplication before thee for ourrighteousness, but tor 
thy great mercy." 
But righteousness 1n man is made possible by imputation. We 
saw that from Gen. 15, 6. Isaiah says of God: "He bath covered 
me with the robe of righteousness." In Mal. 4, 2 we read or the 
Sun of righteousness with healing 1n His wings. How does healing 
follow from righteousness, except righteousness be vicarious right-
eousness? Ps. 24, 5 says that he "who has clean bands and a pure 
heart" shall receive blessing from the Lord and righteousness trom 
the God of salvation. Righteousness is here considered a gU-t, dis-
tinct from mere uprightness (v. f). This is certainly imputed r~gh-
teousness, which alone stands before God. It is parallel to bl;;J1ng 
because it is the highest blessing. 
These passages show clearly that true righteousness is the gUt 
of God. But does the O.T. teach that it came from the Kessiah! that 
for His sake God counted men righteous? It does most certainly. Is 
He not called the "Sun of righteousness" 1n the prophecy· ot Malachi? 
More clearly righteousness of Christians is ascribed to Him 1n Jer. 
33, 15: "In those days and at that time will I cause the Branch 
of righteousness to grow up unto David (Is 11, 1) and He shall exe-
cute judgment and righteousness 1n the Land. In those days shall 
Judah be saved and Jerusalem shall dwell safely; and this is the 
name whereby she shall be called, The Lord our Righteousness." Thia 
promise had already been given with slight modifications 1n 23, 6. 
But notethe force of applying the name of the Kessiah: The Lord 
our righteousness, to the believers, to Jerusalem and Judah. Clearly 
here imputed righteousness is taught. The name of the believers 
shall be 11The Lord (i.e., the Messiah) is our righteousness." Here 
even the mystic union of the believer and Christ is taught. "Our 
righteousness" clearly refers to the iustitia imputata. 
But if this is not yet clear enough, we refer to Is 53, 11 
where righteousness is expressed 1n the verb, justify: "By His 
knowledge shall my righteous servant justify many; tor he shall 
bear their iniquity. " 1n>?: is the p~o-. s , the wisdom of Christ, 
which He has given to men by the preaching of His gospel. By th~ 
He, the· ~~~»~, the righteous, my servant, shall declare righ-
• ; - I • 'T 
teous: -p ~-=:-"Y~' hifil of the verb_f'rom which -r-."-~!:f is derived; here 
because no direct object follows, we use the full hit'il force •cause 
to be righteous." u~:i.~ to a multitude; but Gesenius 117 n shows 
that this is equal to a direct object: He causes a multitude to 
be righteous; better, He declares them to be righteous, for He also 
...... ·-----------------:...1£·1-,-------------------
also is the judge. ,~u~ He shall bear their iniquity. The t'uture 
indicates that this action goes on indefinitely. He bears all sins 
of all times. And the i is then properly causal, "tor." Here, then, 
we have the clearest possible proof that the righteousness required 
by God 1n man has been gained by the Messiah, and is imputed. How? 
,~~7~: By the preaching of His Word and by faith which accepts that 
: - : 
preaching. 
13. SWlllil8.ry: From o. T. Theology we glean the following points 
with reference to salvation: l. That after the Fall man has become 
totally depraved (Gen 8, 21; Ps 51, 6). 2. That man has been un-
able to save himself by his own righteousness (Ps 143, 3; 49, 7; Deut 
9, 5). 3. That immediately after the Fall man received from God 
-
the promise of a divine Seed, who should conquer Satan, the cause 
of sin (Gen. 3, 15). 4. That the need of a Savior was not taken 
away by the Law, but emphasized by it (Deut 9,5; Is 64, 6). 5. That 
sacrifices were not a substitute but a type for His atonement (Isl, 
11 with Is 53, _10). 6. That accordingly, the Messiah would die 
~,).}. 
(Is 53, 9) to take away the sins (Is 53, 6) of the whole world (Is 2, 2 
7. That true righteousness is the imputed righteousness of Christ 
(Is 53, 10; Jer 33, 16; Mal 4, 2). 8. That this righteousness 
comes by faith (Gen. 15, 6; Hab. 2,4). 
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